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my 


LETTER 


To the Reverend 5 
De. i ATBREAN 


"IS. 


OUR late Wess of the 
grrat Importance of believing cer- 

tain Principles, which you pro- 
feſs in your own way, will at leaſt juſtify 
me in offering you ſome Conſiderations 
upon a Principle that I take to be full as 
important as any; and which you have 

not yet thought fir to admit among your 

 aveighty Dofirines; but rather to treat in 
a very careleſs and contemptuous, not to ſay 
ludicrous and immoral manner, I mean 
the Doctrine of Sincerity, or in other 
Words, that Integrity of Heart which I 
ever took to be the Glory of a Man, what. 
? B ever 


#..7* | 
ever Opinions he might entertain, or what- 
ever Religion he might profeſs. | 

I muſt own there are many things in 
this Treatiſe of yours that I can by no 
means aſſent to, which nevertheleſs I am 
bur little concern'd about, and freely leave 
to thoſe whoſe Intereſts and Circumſtances 
expoſe them to the dreadful Conſequen- 

ces of differing ' from you in your very 
important Points. I ſhould hope indeed 
that the Force of Reaſon, the expreſs mean- 
ing of Scripture, the Senſe of the primitive 
Church, the Opinion of the wiſeſt and beſt 
Men, but above all the Authority and 
Powers of the Church, were not, as you 
ſay, alllevelled at the Deſtruction of thoſe 


unfortunate People who ſee not theſe 


Things in your Light, and cannot profeſs, 
to a' Point, your Meaſure of Orthodoxy, 
Nevertheleſs I with they may be able to 


ſtand all the Artillery of Fathers, Councils, 


Creeds, and Churches you have brought 
againſt them: But for my ſelf, who do 


not ſee the Force of your Reaſonings at 
all, and have been uſed to judge for my 


Bly, and not to fear the Cenſures of Au- 
thority, 


(RI 
thority, eſpecially where the Powers are 


ſmall, and under reaſonable civil Re- 
ſtraints; and above all, ſince I am per- 
ſuaded that at the bottom, my Security 
will be found to be in my Integrity alone; 
for my ſelf, I ſay, I am very eaſy about 
all the Anathemas you have uttered againſt 
Hereticks; and only concerned at your 
Treatment of that Principle, which I ap- 
prehend to be the only ſolid Dependance, 
in their Power, of all honeſt Men. Give 
me leave therefore to expoſtulate a little 
with you upon ſome Notions you have 
advanced on this Head. 

I will, in the firſt Place, freely and at 
large, explain to you my Notion of Sin- 
cerity, and give you my Reaſons for ſup- 

poſing it to be that Diſpoſition or moral 
Virtue which alone can recommend us to 
the Favour of God, under any Circum- 
ſtance and Profeſſion. This, I reckon, 
will be proceeding fairly, and make the 
JObſervations that I ſhall afterwards offer 
| you, appear more evident and juſt. 
, FF The %, moſt neceſſary and general 
Notion which I include in my Idea of 
" B 2 Sincerity 


(4) 


Sincerity or Integrity of Heart is, that i it is 
an Aion of the Mind, as all moral Fir- 
tues muſt neceſſarily be. I; mean this in 
Contradiſtinction to any. natural. or. par- 
ticular Capacity or Perfection; which is 
properly the GM of God. I know very 
well, there is a /oofe-and unphiloſophical way 
of attributing ſome A#1ons; of Men, and 
eſpecially moral Virtues, to the. Grace of 
God : Which if it mean only the Favour 
and A///iance of God, ordinary or extra- 
ordinary, attending our Endeavours, is a 
very juſt and uſeful Senſe of the Word; 
burt as it is commonly, with great Super/ti- 
tion and Ignorance, uſed. to ſignify moral 
Virtues, is very abſurd, Becauſe what- 
ever Favour and Aſjſtauce we may at any 
time, or in any manner, receive from 
God; that Favour and Aſiiftance is plainly | 
God's Action only, and can, in no proper 
Senſe, be ſaid to be any Action of Qurs, 
much leſs a moral Virtue in us. 

All that can be confiderd.in any Being, | 


are its natural Capacities, and its AFions, 


Under the former, I include all the Pow- ' 
ers which it has by its Nature, or which | 
| it 
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is any Ways acguires. Theſe indeed con- 
tain its very power of Agen x. if it have 
that Power, tho not its Achim; which, 
with their Natures and Qualifications, 


come under the other Head. Fheſe alſo 


inelude all its acquired Caparities; whe- 
ther they be the Reſult of its own Endea- 
vours, or the Favours and Helps of other 
Beings, and of God himſelf; All which 
may be conſider d together as: ſo many 
natural Powers, Capacities or Perfections 
of any Being in any Circumſtange; I call 
them natural Capacities in Oppoſition to 
moral Virtues, becauſe they are the Gifts 


or Permiſſions of God, in their original 


Creation, or after Direction, according 
to the Relations in which they ſtand; and 
conſtitute the ſeveral Perfections or Capa- 
cities of their Natures. 

That which is further to becetifalvrt. 2 


in any Being are its Ain. Theſe are 


very diſtindt from all its natural Perfecti- 
ons, for altho Agency itſelf is a natural 
Perfection; yet the Action of an Agent is 
a conſideration very different from its . 
Agency, and properly * to the Being, 

whoſe 


| 
whoſe Action it is, as of its pts Produ3tic) 
on. I muſt alſo obſerve, that this 4#:, 


of any Being muſt be carefully diſtin- \ 


guiſhed from the Effects of it, be they 


natural or neceſſary; the free appointed 


Order of the Will of God, or the neceſ- 
fry Conſequence of ſuch Action . It is, 
ſtrictly ſpeaking, the free Exertion of the 


Mind upon ſome Motive, and towards 
ſome End; and the Nature of the Action 


is not altered by any Miſtale of the Mind 


concerning the Motive or End or Efect 
of it. If therefore we examine the Ope- 
rations and Ideas of our own\'Minds, we 
ſhall find that this Notion of the Action 
of any Being is diſtin& from any of its 
natural Capacities,” as well as from any 
particular Motives or Effects of it; and that 
it is a certain Exertion of the Mind in ſome 
Circumſtances of Intention, that the Mind is 
conſcious of in the Inſtant of chat Exertiun. 
This is my Idea of an Action, and of the 


way of conſidering the Nature and Kind 
See this proved at "th in a late very excellent and 
e 


judicious Enquiry into the Nature of the human Soul, Pages 


* and on, - of TER 139 err: and ”, on. other 
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of it; and that which I am perſuaded every 
Man will find alſo to be his own, upon an 
abſtract and careful Conſultation of his 
own judgment: And J have been the 
more particular in deſcribing it, becauſe 
I think upon a clear Notion of this, the 
thorough - underſtanding of moſt moral 
Diſcourſes depends; and becauſe it is ne- 
ceſſary in order to apprehend rightly what 
I have further to ay on the Subject be- 
fore us. | 
The preſent Enquiry does not relate 
to any natural Per fections or Qualifications 
of any Being ; but to their moral Virtues 
only: For moral Virtues being the only 
Qualifications in any Beings that can poſ- 
fibly recommend them to the Favour of 
God; and Actions alone depending upon 
the Agents themſelves; every thing elle relat- 
ing to any Being, intirely depending upon 
God or upon ſome other Being appointed 
or permitted to produce it; it follows ne- 
ceſſarily, that moral Virtues muſt, in ſome 
way or other, conſiſt in Action. Nothing 
can be more evident than that natural Ex- 
u and Perfections can never be the 


Things 
5 


1 8 5 
Things that recommend to the Favour 


Approbation of any intelligent Being; 
cauſe they are naturally in that Being = 


foſſeſſes them, independent of its Will or 
Choice: for however uſeful and worthy 
of ſome ſort of Eſteem the natural Qua- 
hfications may be for the Purpoſes they 
are fit to ſerve under the Direaion of 
thoſe Beings who have them, or of thoſe 
to whom they are ſubject; it is very plain 
that there is no proper Virtue in poſſeſſing 
them, or any juſt Approbation attending 
them: But that which we properly eftecnt 
and approve in any Beings, are their Acti- 
ons and Intentions. The Eſteem of the 
former only ſuppoſes that Beings have 
theſe Qualifications and Capacities ; that 
of the latter ſuppoſes theſe Capacities 
rightly applied. This makes the Diſtincti- 
on very evident. Now what is it that 
renders them worthy of ſuch Approbation? 
This is what we are next to enquire. 

It is evident that mere Action, conſi- 
dered without any Deſign or Intention of 
the Mind, if any ſuch can be, has no 


moral Good of . in it; cannot deſerve | 


Appro- 


1 n 8 1 r li. 1 


a {08:0 
Apprabation or Condemnation. The Inten- 
tion of the Agent in any Action ſeems to 
be effential, and conſider d as an End or Mo- 
tive is that only which can juſtly denomi- 
nate it morally goed or Evil. The En- 
quiry therefore muſt be, what Defign or 
Intention in the Mind of any Agent it is 
that can render an Action morally gaad? 
This 1 ſhall venture to aſſert is only the 
Defign and Intention of acting conſarmably 
to that Perſuafion the Mind has of the 
tion of the Action. I ſee not that any 
Agent can be capable of deſigning any 
thing beſides Pleaſure or Reaſonableneſs in 
what he does. The farmer Intention will 
not be thought by any, in all Inſtances, to 
be morally goad, whatever general Prin- 
ciples of that ſort ſome may have advan- 
ced. I think that Pleaſure, conſider'd in 
it ſelf merely as an End of Action, can ne- 
ver properly and rictiy render the Action 
morally goed ; altho when Pleaſure is rea- 
ſonably to be had, it is then always reaſon- 
able and morally fit to intend it. But thus 
it comes under the other Motive that I aſ- 
C | ſign d, 


( 10 ) 


gn d, if it may be properly ſo called, and | 
is in my Opinion the only Intention of the 
Agent that can make his Action good or 
praiſe-worthy. Thus Agents that ſeem | 


to be capable only of deſigning Pleaſure, 


without reſpect to the Reaſonableneſt of it, | 


I cannot ſuppoſe to be moral Agents, or 


accountable for their Actions: And all 
thoſe who have in any Degree a Fudg- 
ment of right and wrong, reaſonable or 


unreaſonable, are ſo far, in my Opinion, 
moral Agents. But let this Criterion of 
Virtue be ever ſo differently entertained by 
careful Inquirers into moral Principles; it 
will nevertheleſs, I believe, be allowed 
by all, that the Perſuaſion of the Agent 


concerning right and wrong, reaſonable 


and unreaſonable, whatever may be the 
Foundation of that Judgment, can alone 
be his rule of Action, in Conformity or Con- 
tradiction to which his particular Actions 
will juftly be accounted Good or Evil. 
Now every one is ready to allow all 
this to be true, with reſpect, ſay they, to 
Actions; which cannot be juſtified but by 
their Agreement with our preſent Perſua- 


ons. 
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frons. And thus they allow that even an 


erroneous Conſcience obliges. The Truth 
is, that the preſent Perſuaſion of the Mind 


| muſt neceſſarily be the Rule of Action; for 


it is plainly immoral to do what the Con- 
ſcience condemns: And Contraries cannot 


poſſibly oblige. But then, wherein lies 


the Guilt of Error? And what Obligations 


are we under to receive Truth? And 
wherein conſiſts the Virtue of a Man's. 
Principles? Here ſeems to lie all the MIV. 
take as well as all the Diſſiculty upon this 
Subject. Difficulties and Miſtakes gene- 
rally go together: For it is want of Light 
and Knowledge about any Truth that 
directly leads to both. I will therefore 
add one word more to this Purpoſe: And 


1 appear, by the way, the Uſe 


and Propriety of your Diſtinction of Sin- 
cerity as op to Partiality and Pre- 
judice. 

Principles of the Mind, when confider'd 
as moral Virtues, can only relate to A4:- 
ons, as all Virtue neceſſarily muſt. This 
has been before made out. Beſides, it is 
plain, there is nothing elſe in aur Powers. 

3 "WS All 


It # m7 


All natural Endowments and Advantapes | 


are the Gifts of God, or of ſome other 


Beings; even thoſe which ſeem to be the 
Conſequences of our Actions. Thele | 
Effects are all the appointed or permitted 
Will of God; not at all in our Powers. 
The Actions themſelves only are left to us, 
and by the End or Deſgu of them only can 
we ſhow our Regard or Diſregard to Truth | 


and Reaſon. It is plain therefore that 


Principles, ſo far as they are the neceſſary 
Effect of Evidence, can be no Virtues at 
all: The Aſſent of the Mind to Truth it 
perceives being natural or neceſſary, and | 
independent of the Will. Wherein then 
can conſiſt the Virtue of our Principles? 

certainly in ſome ſort of Action. In ſhort, 
cannot fee that it can conſiſt in any 
thing but in that Degree of Impartrality, | 
Sincerity, or Love of Truth, all which are 
proper Actions of the Mind, with which 
they are ſought after and receiv d. Theſe 
are as plainly Actions as any other; and 
the Virtue of our Principles will ever be 
in the Proportion of this Integrity, what- 


See as before Enquiry, * . 
7 : . 3 ever 
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ever the Principles themſelves are. Who- 
ever fixes on any Principles, the Reception. 
of which in it ſelf is to be accounted Vir- 
tue, muſt ſhow either, that ſuch Perſuafion 
is neceſſarily connected with a ſincere En- 
quiry, (which I fancy will be extreamly 
hard to make out concerning any Truth) 
and then this Sincerity in the Love of 
Truth will include it, and amount to the 
fame thing; or elſe he muſt ſhow that 
there is ſomething befides Sincerity in the 
Love of Truth that is morally good, and 
that attends the Reception of certain Prin- 
ciples; which I think will be a much hard- 
er Taſk. Now if any think that there 
is ſome Difficulty in knowing his own In- 
tegrity in this Love of Truth, or more 
than in knowing his Honeſy in the Practice 
of any other moral Virtue; it ſeems to 
me a mere Delufion and Miflake. For it 
s evident that I muſt neceſſarily be as con- 
ſctous whether I love Truth, and have no 
Biaſs or Inclination in my Searches after 
it, as whether I do what I take to be rea- 
fonable, and am determin'd in my Action 
by no Luſt or Paſſion contrary to my Rea- 


( 14 ) | 
fon. In both Caſes the Nature of Virtue 
and Vice plainly appears; and to pretend 
to doubt of my own Sincerity in either, 
gives too violent a en chat I — i 
want it. 

The Objection againſt this way of 
thinking concerning the moral Virtue of 
Principles (which however has not been 
juſtly and fully conſider d) are, that here 
no Difference is made between Truth and | 
Error; no Obligations ſuppos d to ariſe 
from. the real Natures of things, but only 
from the particular Apprebenſions of the 
Agent; no Advantages allow'd to the Pro- 

ion of any, the moſt important, Doctrines; 
and all Promiſes or Denunciations, made to 
Believers and Unbelievers in Articles of 
the higheſt: Importance, are hereby ren- 
der'd vain anduſeleſs. To all this I ſhall 
anſwer very ſhortly, after having firſt ex- 
amin'd a little into the true Meaning of 
the word Importance, when applied to any 
Perſuafions or Principles of the Mind. 
'This I ſhall the rather do, as it will beſt 
ſhow the Weight of a great deal that you. 
have advanced, and ſhorten my Obſerva: 
tions on it. Importance 


(2.6.3... 

Importance then, with reſpect to Prins 
ciples can, I think, only mean that Pleg- 
| fare or Happineſs which attends our Per- 

uafion of them; and this Happineſs muſt 
either reſult from the Nature of theſe 

Principles, or from the Favour of God be- 
ſtowed upon thoſe who receive them. 
The former can only be had by getting a 
Perſuafion of theſe Principles, and this 
only by receiving and attending to the 
Evidences that prove them. This Recep- 
tion and Attention of the Mind is, you ſee, 
included in my Notion of Integrity, and 
the Perſuaſian is neceſſary in Proportion to 
the Evidence that appears: Only let me 
obſerve, that any Influence which ariſes 
from the ſuppoſed Happineſs. of believing, 
or Miſery of disbelieving, is not Evidence, 
but Partiality; and therefore ought to be 
ſeparated from the Mind in judging ; and 
however crafty,it may be to apply firſt to 
Mens Hopes and Fears, in order to obtain 


their Profeſſion, it is not Honeſtly and Love 
of Trutb that works this way; nor as I ſhall 


afterwards obſerve, was any thing of this 
kind ever meant by inſiſting upon Faith in 
the Chriſtian Religion. The 


4 


(16) [ 
The latter, the Favour of Cad, can 


* be procured by the Practice of Virtue 


in ſome Senſe or other, and therefore does 


alone follow that Virtue which attends 


any Perſuafion. Whatever Favour God 
may freely beſtow, he cannot be thought 
to confer Happineſs upon Men, for any 
thing in them, but moral Virtue; and this 
Virtue, in the Caſe before us, of believing 
certain Principles, can only conſiſt in that 
Integrity which I have been deſcribing. 
But farther, whatever Advantage or 
Importance the Belief of any Principles 
can poſſibly any way be of to thoſe who 
receive them, the beſt and moſt likely 


means of coming to the Knowledge of | 
chem, if they are true, is the Practice of 


Integrity in the Search and Love of Truth. 
And I muſt ſuppoſe you are not pleading 
for any Principles, but ſo far only as they 


are true; nor for the Profeſſion only, but | 
the real Belief of theſe important Da- 


' #rines. 


Now, in Anſwer to the Objection that 
is made to this way of thinking concern- | 
ing che Virtue of Principles, as before 
ſtated ; | 


4% 

3 Rated; I ſay firſt, that Truths and Hrro- 
ſtand tbus on their proper and om Foun- 
dation. All the Differrure that is between 
them is, that one has real Eviuence to ſup- 
port it, the other rione; and the only way 
to get at this Evidence is the Exereiſe of 
this Integrity of Heart in our Searches af- 
ter it. Again, all Obhgavion ariſes, not 
only from the real Natures of 'Things, but 
from the Apprebenfion of the Mind con- 
cerning them; or more ſtridtly ſpeaking, 
it does ariſe from the real and true Natures 
Things,- which true Natures of Things 
comprehend the Apprebenfion of the' Agent 
eſpecially, For it is impoſſible chat any 
unknown Truth, can, while unknown, oblige. 
This Miſtake of ſuppoſing Men- obliged 
by Truths untnotom, is very common; 

but it is a very different and diſtinẽt ching. 
to be obliged to #xow any Truth, and to 
be obliged tb conform to it in Action. 
Theſe Obligations cannot take place to- 
gether and at the ſame time. The for- 
mer, 10 know any Truth, is properly and 
only to be ready and careful to receive it; 
the other is conſequently obligatory, and 

D 


ſuppoſes 
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ſuppoſes the Mind informed. Therefore 
it is abſurd to confound them. Again, 


whatever Advantage it is of to profeſs an 


Doctrine, ſuppoſing it an bone. Profeſſion; 
it has been already ſaid wherein this Ad- 
vantage lies, and which is the only poſ- 
ſible way of attaining it: And in the laſt 
place, it is plainly no help to the Evidence 
of any Truth as ſuch, to propoſe any 
Happineſs or Miſery as attending the Be- 
lief bor Diſbelief of it. Theſe may draw 
Men in Proportion (not to their Integrity, 
but) to their Corruption into the Profeſſion 
of it, but cannot poſſibly add to its Eui- 
dence. Therefore, when Rewards are an- 
nexed only to Integrity of Heart, in which 
Men cannot deceive either God or them- 
ſelves; or when they are propoſed as con- 
ſequent on that Sincerity and ,Uprightneſs; 
which will ever receive the Truth as its 
Evidence appears, which I take to be the 
Nature of. Chriſtian Rewards; there is no 
Danger in the Influence / they may have 
upon any, Actions, or Profeſſions: But 


when Principles and Doctrines are inſiſted | 


on as ee to be believed upon pain 
| of 


en {: 
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wm” 
of Damnation, without any regard had to 
that Sincerity of Heart, ' which is alone 
the moral Virtue: that can attend any Per- 
ſuaſion, it looks as if Men were more con- 
cerned for their own Opinions than for 


Truth; and as if they thought the bare 


Profeſſion of any Principles without' En- 
quiry, or perhaps again Conviction, both 


which are plainly vitious and abominable 


in the ſight of God, were neceſſary to 
Men's Salvation, which Salvation never- 
theleſs is abſurdly ſuppoſe 20 to 50 NE II 


of this God of Truth. 


I think there needs little more Jas Gd 
Weta any true Revelation from any 
ſuch Declarations; but however, the Chri- 


ſtian Religion is intirely free from any ſuch 
| abſurd Methods of propagating its Truths. 


It ſũppoſes that Men muſt: believe, not 


profeſs only to believe; iri God, that Ee 


is, &c. and it requires the Worſhip of God 
to be in Spirit and Truth, — 
to Place or Profeſſion; and it lays Men's 
Condemnation not on their Errur but on 


their Vices; and it requires their Love f the 


2 ruth and their doing: Truth, N 


iir * 
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to their beliening 6 Lye; or baving Pleaſure 


in Unrighteoufacſs, Indeed the Chriſtian ö 
Revelation certainly Was, and I think 3 

now is, attended with ſuch plain Eviden» * 
ces of its Truth and Excellency; that 
tho who fairly have the Arguments laid 
before them in their juſt and natural Force, 
cannot ſincerely attend to the Truths af it 
and reject ic : However their Diſbonęſy and 
Inſincerity alone can condemn them in ſo 


doings and no doubt did in the firſt and 
pureſt Ages. And herein is laid their 
Guilt and Condemnation in theſe ſacred 
Writings, that ey lowed Darkneſs and Er- 
ror, #ecaufe ther Deeds were evil, and dia 
unt Believe, even becaiſe- Fefus told tem 
the, Truth, &. Tbergſare, whoſoever lle, 
lieveg. ſhould be Javed; and whoſoever bis 
lieved nat foould be condeirued: This I ca 


2nd) Rule of Judgment, when Chriſlia- 


nity Was firſt offered to che World: And 
iche Rule is not now the ſame, or the 
Concluſiom is weakenid, it may be partly 
2 to ſome Decreafe of Evidence (tho? 

thers is alſo en much ſtrength- 
0 en'd 
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end by Time; ) but is, I fear, vaſtly more 
to be attributed (not to the bad Lives of 
its Profeſſors, which can never condemn, 
but are condemned by the Truth, but) to 
Corruption and Diſguiſe of its true and 
gemmine Princ rep 3, by ſubtil and bold AC 
ſertions, falſely preſumed to be taught by 
impoſed by human Force and Cruelty on 
all who aſſent to its Truths in general, and 
would partake of the common Advan- 
tages of it. But theſe Conſiderations 
would lead me from my preſent Deſign. 
Thus Sir, you ſee my plain and undiſ- 
guiſed Notion of Gincerity, in which TI 
have been the more open and free, that 
it might appear Iam not cavilling, or con- 
tending for Vickory, but for Truth only: 


And J have hereby greatly prevented my 
felf in thoſe particular Obſervations which 


I intended on what you have advanced. 
Nevertheleſs, I will not omit any thing 
that ſeems of weight. I have no Inclina- 


tion to find fault, but am really concern- 
ed to ſee this great Principle of all moral 
Virtue treated with ſuch Scorn and Con- 

n tempt. 


( 22) 

tempt. Arhat which gives me moſt * 
fence is contained in the Pages 155170. 
Your firſt Slight ſeems to be ſhewn by 


calling it in high Authority, This %% /. 
vereigu 4 Preſervative. Ii ſubmit indeed 


to the Importance of it, which you ſeem j 


to doubt, that if 27 ſhould fail, there is no- 
thing | then: left to depend n Nothing in 
1, as you muſt. mean. What ee or ber- 
ter you may have to depend on, we muſt 
take to be your Arict Orthodoxy and Af- 
ſurance of being in the right; which laſt, 
every honeſt, tho miſtaken, Man has at leaſt 
equal Evidence of: Unleſs yaur Evidence 
alone is to determin not only for your ſelf, 
but for others, as you ſeem to think b. 
You, juſtly diſtinguiſh Sincerity as oppoſed 
to Hypecriſy, or to Prejudice. and Partia- 
lity.<; the latter you have ſtrongly! ſup- 
poſed. to be ever wanting when we differ 


from en or -Zxuth ; but you have forgot 
to inſiſt upon it, when we are fo happy 
as to be of your Opinion, or in the right; 
chereby ſuppoſing that it matters not whe- 

ther a Man be ſincere, i. e. without Prin- 
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dice or Partiality or no; if ho do but pro- 
feſs the Truth, or think as! you do: And 
here you have loſt a moſt glorious Field 
| of Triumph for the Orthodox, thoſe faith- 
Ful and ſteady Believers in all received and 
eſtabliſhed Articles of Faith; who bravely 
ſtand their Ground, not againſt their 
2 worldly Intereſts of Reputation and Pre- 
ferment, but in Conformity to them all. 
MVNoſt infallible Proofs of Inpurnialiq! ! 
and ſtrong Evidences of Truthf {> + 
III think at laſt you ue Grondigg 
= 


allow, what I | perceive you are quite” 

2} averſe to, that Sincerity as oppoſed to Hy- 
poccriſy, will not only excuſe but juſtiſyj an 
Action, while the Miſtake continues: And 
for this plain Reaſon, becauſe to act con- 
E trary to one's Perſuaſion, is on all Hands 

q allowed to be immoral. Your being able 
r 7 to ſhew that chey are mſtaken; altho by 
means of their prior Guilr, alters not the 
y 2 Caſe, while they really continue mſtaken, 
3 If you can ſhow that Men ever did or do 

ot Murder, taking it to be their Duty; and 

ſw 


not ny aiming at worldl ly Intereſts and 
Ef *p.'1 56. s 
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(24) 
— and Lufts of the Fleſh api | 
their Reaſon, I ſee not but you will 2 
tify them. And I find you take St. Paul | 
only to have offended by perſecuting the 
Truth, the Church of Gad. 1 
ſay. you; in bis general Principle, i. e. Per- 4 
ſecution, but 2vrong in the Application, i. e. ; 
to the true Church b. Whereas I ever 
thought his Guilt lay in his CMueity and 
Perſecution. I am ſure all PFerſecutim 
may equally be defended: on your Prin- 
ciples: For Men generally think, and al g 
ways pretend to think, that thoſe they 
ſecute are in Error. In what: Senſe Se. 
Paul ſays. he was injurious and! a Perſeru- 
tbr, and therefore a great Sinner; — 1 
that he bad lived in all. good Conſcience, I 
leave you to make out; tho L do not lik 
your Schemes. . But I hope you will not 
be obliged either to defend Perſecution, or 
per to ral ht . 1 ö 
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will, "Abuſe and Hatred, which you call 
Exrummunir at ion, and think due to theſe 
who,you ſay, are Inpugners of divine Truth, 


fame time you. allow to be fncere and 
bone in what they do and teach . But 

you have need of all your Affurance to 
ſupport you in this Condemnation of thoſe 
whom Reaſon acguits, and God accepts, in 
theſe very Inſtances. Who they are chat 
ar laſt may be found to believe a Lie, may 
be worth your ſerious Conſideration; fince 
they are ſuch as haue Pleaſure, not in 


 Sencerity, but in Unrighteouſacſs, Surely 


there is ſome Unrighteoufneſs, and Unchari- 
Fablenefs too, in your cruel Condemnation 


of thoſe ho may endeavour to 


Deiſm, and charging them with pretended 
Sincerity; by wich too they become 
Fulſe lataners to your Purpoſe®, What 
can you mean by che Gilt of renaumc img 
their Baptiſm? Is it poſſible you can think, 
or do you only anfinuate, that Men are 
5 N 166. e 4 Þ. 138. 

" * always 


({ 26 J | 
always what they may before have bo- 
neſtly profeſſed to believe; or perha 
only what another may have vowed that 
they ſhould believe? You ſhould ſurely 

be a little more careful in fixing the 
Charge of a . . a * 
bate Mind. 

Concerning Sincerity as en Pre: 
Judice and Partiality, you have advanced 
ſome very extraordinary Notions. They 
are moſtly, I think, obviated already, by 
what I have ſaid. Vet you muſt excuſe 
my pointing at ſome very particular Miſ- 
takes. One is, that you ſuppoſe a very 
long Proof of Sincerity is neceſſary to 
juſtify a Man in differing from you: Nay 
vou think this Proof impoſſible. N 
 Prepoſſeſſion, no Biaſi, no leaning to a de, 
all due Diligence, no Haſte nor Sloth, no 
Impatience; all proper Care and Exact neſs 
in comparing and ballancing Reaſons : In 
ſhore he muſt be perfectly ſincere. All 
this is very well: But why not as neceſ- 
ſary when he thinks with you? or, as you 
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(27) 
call it, /ubmits to Reaſon? I ſhould be glad 
to ſee your Care and Concern were equal 
for the Sincerity of Believers, the Orthodox, 


the true Church,' the Profeſſors of impor- 
tant Dodrines: Their Sincerity is ſurely 
as neceſſary: or will, being in the right 
without it, think you, ſecure them? 
Another great Miſtake ſeems to be, th at 
a Man cannot &now that he is /incere, in 
this laſt Senſe of Impartiality: Whereas 


I think, I have ſhown, that I can as eaſily 


know, by conſulting my own Heart, 
whether I love the Truth, and am willing 
to receive it upon its Evidence, as I know 
whether I do what I ſee my Obligation to do. 
In neither Caſe indeed do know whether 
I am in the rigbt, i. e. whether a wiſer 
Being than I would ſee the ſame Truths 
and Obligation that I do: But this Im 

ſure of, whatever moral Agent ſees the 
Truth and Obligation as I db, and in my 


Circumſtances, ſtands obliged in the /ame 


manner. And we do equally know Our 
own Sincerity, whether our Capacities 
are greater or leſs. All this has been made 
out before. | 

E 2 « + 
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that a Man s being fincerely a Sinner, does not 
make him a Saint. As if you really did not 
fee the Abuſe of Words in thus ralking of 
a ſincere Sinner. Why not an infincere 
Saint? which is alſo very common, mean- 
ing a wicked Man of right orthodox Opi- 
nions. Bur all this is truly a mean and un- 
worthy Deceit of Words. How can you 
hope to believe the Truth, who are ca- 
pable of ſuch Degrees of Partiality ? 


In ſhort, the whole Truth is this. If | 


the Queſtion be, Who believes right ? Sin- 
cerity is out of the Caſe, and the Bvidence 
alone muſt determine: But this is of no 
moral Importance, as plainly appears: 
And no man has herein a Right to deter- 


42 p. 160. 
2 mine 


But you ſeem to think chere is no Procg 
of Sincerity but being in the right; and uo 
Evidence of being in the right but agtee- 
ing with 9. How ludicrous does it 
appear in you to ſay, Show me thy Sin- 
cerity without thy (you ſhould have fad 
my) Reaſons, and I will ſhew thee my Sin- 
cerity by my Reaſons? You ingenioufly add, 
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take upon him to candemm or abi another 
on this account. If the Queſtion be, 
1 | What will juftify a Man before God in 

any Opinion? The Anſwer is, his Sim. 


(29) 
mine for another; much leſa can one Man 


whatever-1 are * V or * Opi- 
nions. 

And now what Auchority you may 
have for all your Cenfures, Condenmations 
and Cruelties*, which you ſay you are 


obliged to practiſe by your Cbriſtian 


Principles, 1 do not enquire, nor indeed 
care; while our civil Liberties are main- 


rained, which will effectually ſecure us 


from all real hurt. Let thoſe who think 
they muſt ſubmit ſhift for themſelves. 

Theſe, I apprehend, your main Miſ- 
takes. But you have here and there 
drop'd ſome Notions of a like kind, as, 


4 that Religion is not a perſonal Thing b, 


which is very ſtrange, unleſs you mean 


ſcem to think, that Sinners are condemned 


P. 1696; 11. 
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by their general Principles only a. Now! 
think they are neceſſarily condemned in 
every inſtance of Sin; and this way only? 
can Hereſy be Guilt, You ſay, Ak 
whether one that commits Fornication, or 
one that teaches and inculcates it as lawful 
Practice, is "the wickeder Man? Such 
an one you, upon your Principles, odly 
call an Heretick. Again, as to Faith, As, | 

ſay you, Whether a Man that perverts any | 
material Article, or that takes upon him to | 
teach and inculcate the erroneous Doctrinę 


to others, is the wickeder Man? Here you 
ſadly miſrepreſent the Caſe. There is a 


great Difference between teaching the 


Laufulneſi of what others think immoral, 


and teaching Immorality: And the fame N 


in any Inſtances of Faith. Oppoſing the 
Truth you ſee, and that which others ſay 


they ſee, is quite a different thing, What ; 
you aflert ©, That we are not commanded | 
merely to obey our Perſuafions, tho we ought 


not to go againſt them, ſeems to be a Con- 
tradiction in Terms. One muſt be r:ght, 


p. 120, | 1p. 145. e p. 189. 
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( 32 ) 
che other urn g. Tou add, Tat our 


Sincerity cannot ſupport us, fir of that 


we know nothing. Alas I what then ſhall 


| ſupport us! and * i it we can 
know! > Sn 


There are many more Expreſions aol 
11 up and down in your Book, 
founded, as I think, on the ſame Miſ- 
takes, and tending to the ſame bad Con- 


4 cluſions, of taking off Mens Thoughts and 


Dependence from that Integrity, which a- 
lone is in their om Powers, and which alone 
can poſſibly recommend them to the Fa- 


vour of God. It is not my Deſign or Deſire 


to aggravate or expoſe any thing you have 
ſaid, and therefore I paſs by all that lies 


not directly in my way. There is one 


Paſſage however ſo remarkable *, that I 
cannot omit taking notice of it. You 
allow, that Men of as great Senſe and 
Learning, and Piety, as any in their Times 
bave fallen into Hereſy; - Indeed you very 
- boldly and uncharitably add, 70 all out- 
ward en OW of what nature 
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you often — and indeed; ic would | 


only be Folly to deny them that which | ] 
they hæve at leaſt an equal Claim to with 7 


9 — ſelf: n a hve 1 Senſe, 55 
fair Conclof@on; thac og are 25 honeſt s 
Men, and as likely too to be in the — | 


as _ Wann Pay ona 


But you ay, 


in Aar ing rm God i 1. e. your Opinion a- 
gain. Is this fair Repreſentation and juſt 


Reaſoning? How long may a Man de- 


claim in chis manner? 1 know hot what 
Peace and Security of Mind you may 
Afurance of being in the right, your 
dooſe and uin Neun of Funda. | 
riry of the Church, your — in de. ; 
keving certain important Doctrines, not 
Indeed 1o77hrur, bur /oparate from Sin- 
cerity, ſeem to afford but a ſlender Satiſ- 

faction. I hope you do not propoſe to 
us 


your — e 


the M.iſdim of Gal. e. your Opinion; noPiety | 
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B 
us a way to Happineſs in beheving, which 
you your ſelf neither fee nor feel to be 


x efeciual. Give me leave to wiſh you how- 
| ever that Ingredient to your Joy of Heart, 
which you have fo throughly contemned 
and abuſed; that Integrity which I am 


perſuaded is at leaſt as important a Diſ- 
poſition as the beſt Belizf; and that only, 
if I miſtake not, which can be of any 


2 Avail in the fight of God. 


I. own my ſelf very highly offended 
by what you have thus advanced about 
Sincerity: Vet I am not ſenſible that I 
have been guilty of any the leaſt want 
of Reſpect towards you in what I have 
faid; but have faithfully enquir'd after, 
and declared the Truth only, as it ap- 
pears to me, and that withoue Diſguiſe 
or Affectation of any Evidence, but what 
ſeemed convincing to my ſelf. If there- 
fore any thing here ſaid may be thought 
worth your notice, let it be treated with 
the ſame Regard. I ſhall weigh no Evi- 
dence but that of common Senſe and Rea- 


fon: T diſclaim all Authority in Proof of 


Truth; even that of Scripture it ſelf, 
F till 
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(26) | 
till the particular Inſpiration and Mean- 


ing of it is mutually agreed upon. A- 


bove all, I utterly reject and deſpiſe 


Cenſure and Threats of any kind ; hard. 


Names and opprobrious Language; in 


ſhort every thing but the — and * 


Evidence of Truth, 


Before I conclude, give me leave to fer 
before you the Nazure of the Cauſe you 


are engaged in. I will /ppoſe all that you 


can wiſh or deſire, however contrary to 
all Appearance ; I will ſuppoſe that you 
are defending Truth; that the beſt Chri- 
ſtians, and the Opinions of the whole 
Chriſtian Church are on your Side, and 


that the Doctrines you are pleading for are 


the moſt important. Let after all, what 


Methods are you taking to propagate theſe 


Principles? You are not building them 
upon the Evidence of Truth but Authority; ; 
and fo you rob them of all their real Advan- 


tage over Error; you are ſupporting them | 


by Cruelty, Perſecution, and uncharitable 


Church Cenſures, upon the Deſtruction of | 
all the Peace and Good-10:l] of human So- | 


ciety; ; and above all, vou are exalting | 
7 b them | 
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them upon the Ruins of Sincerity and In- 


tegrity, and that Security of the Mind, 
which is the Glory and Dependence of 
every rational Being. Now, could you 


bee victorious in ſuch a Cauſe, how ſad and 


melancholy ought your Triumph to be! 
and how little can theſe Truths themſelves 
repair the Loſs of all that is good and va- 
luable among Men! Iam, 


Reverend Sir, 


Nour very bumble Servant. 


